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he At(rih;ue of Justice spoke up aud said, ‘All this would not have
uppened but for the sins of her prophets who prophesied to her false
prophecies and the iniquity of her priests who offered up burning incense
tojidols. They themselves caused the blood of the innocent to be shed in
her midst’. |
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Inv. 13, asin ‘;I.l and 2.20, the targumist uses the Attribute of Justice in
order Qo introduce Jerusalem’s sins. In this instance the biblical text
itself presents a reason for Jerusalem’s punishment, stating directly that
‘it was for the sins of her prophets and the iniquities of her priests, who
shed lhn blood of the righteous in the midst of her’. Considering the
conlex]. it is not surprising that our targumist proceeds to specify what
‘the sins of hér prophets” and ‘the iniquities of her priests’ were. The
pmphi\tq we are told, gave false prophecies and the priests offered sac-
rifices Lo idols. Quite simply, they did the opposite of what God had
called gach of ,rthem to do. Although it is unlikely that our targumist has
a specific incident in mind, the fact that the targum specifies that ‘they
themselves caused the blood of the innocent to be shed” emphasizes the
complete abrogation of their duties by the prophets and priests. It is the
responsibility bf these men, perhaps more than any others, to protect the
lives of the innocent and ye(, not only did they allow them to killed,
‘they themselves caused’ them to be killed.

Uu[iﬁ\'e the descriptions of the Attribute of Justice in the midrashim,
Targ. Lam. has used the figure as a spokesman rather than an agent of
destruction.'” This enables the targumist to explain why these horrible
events lhave come upon Israel and to derhonstrate that they were de-
ser ved,\snme a fundamental element of the Attribute of Justice is that its
attmm are ughlcouq even if God may temper the pumshmem with his
mercy. | Is

17. As is already found in the biblical text of Lamentations; it is God himself
who goes forth tike an enemy against his people. The targumist does not require a
mediator:other than Nebuchadnezzar (2.4).

18. 1t is important o note that the Attribute of Mercy does not appear in Targ.
Lan. In {act. a consistent theme of the book of Lamentations which is extended in
Targ. Lam. is that for Jerusalem there is no comforter and there is no mercy (see

2, 9; 2.}13, ele.). She is denied all solace in her mourning. God himself has no
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Targum of Esther [

RI™T 11711 occurs twice in Targ. Esth. 1 at 3.1 in all MSS and at 6.1 in one
MS variant. The targum to 6.1 begins with the cry of the women from
the house of Israel being heard in heaven, and God asks, ‘What is this
voice of young goats that I hear?’

Then the attribute of compassion replied, saying as follows [0 My
OOAR 121 1"r]: It is not the voice of young goats that you hear but the
voice of women from the house of Israel who are destined to be killed
upon the decree of the wicked Haman.'®

Only one MS, Paris Heb. 110 of the Bibliotheéque Nationale,* includes
the Attribute of Justice and reads NN 121 117 87T 070 MY, The
targum goes on to tell how God has mercy upon his people, and such a
context is a strong indication that the majority reading, which does not
include K171 17N, is probably correct. Targ. Esth. 1 to 6.1 does, there-
fore, present us with an example of the "r1 N1 withia the targumim,
but it is an isolated appearance.

The occurrence of RI™1 12 in 3.1 is, however, certain and plays a
role similar to that found in Targ. Lam.

After these things, the attribute of justice entered before the Master of
the World and thus it said [DTp 87 N N2 R XN N2
IR 101 Now ) 1127]: Did not the wicked Haman descend and go up
from Susa to Jerusalem to abolish the rebuilding of the Temple; and now
King Xerxes has promoted Haman, son of Hammedatha, who is descen-
dant from Agag, son of the wicked Amalek, and has appointed him chiel
over everything and established his throne over those of all the princes
that are with him. Replied the Master of the World and said as follows. I
do not wish to destroy him from the world as long as he is not {yet]
known in the world, let go of him until he will become great and known
among all nations, then will I punish him for ail the oppression that he
and his ancestors have done to the people of the house of Israel.?!

The additions found in Targ. Esth. 1, like the midrashim found in Esr.
R., ascribe to Haman a role in obstructing the reconstruction of the
Temple. In the targum we are given a glimpse into the heavenly court

mercy in exacting his punishment. See Lam. 2.17, for example: ‘le destroyed and
had no mercy’.

19. Bernard Grossfeld, The Aramaic Bible. XVIIL. The Two Targums of Esther
(Edinburgh: T. & T. Clark, 1991), p. 69.

20. Grossfeld, Esther, p. 2.

21. Grossfeld, Esther, p. 51.
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where the Atlnbute of Justice comes before God to ask why he has not
already desu oyed such a wicked man. God responds that he first wants
him to be made great so that all the nations might know of his downfall.

Itis unpmtam to note that God instructs K™ 17 to ‘let go of him until
he mll becoine great’, implying that the Attribute of Justice was prepar-
ing (o enadjudgment upon Haman.

In]this paésa‘ge, we find R17 N2 in a role similar to that of both
Targ. Lam. and the midrashim. As in Targ. Lam., the Attribute of Jus-
tice declareg the sins committed by the offender. He reminds God that
not only did' Haman try to ‘abolish the rebuilding of the Temple’, but he
was also descended from Agag, ‘son of the wicked Amalek’. Unlike the
role played by N7 N in Targ. Lam., but similar to what we find in
the rest of the rabbinic corpus, it is implied in this text that the Attribute
of Justice will be the agent of Haman’s destruction.

Imgiml of Qo/ze/e
Finally, in Taz 8. Qol. 10.8 we again find the Attribute of Justice pro-

viding an explanauon for Israel’s suftering.
|

Snk)mnn sml by the spirit of prophecy, ‘I have seen the people who were
cnsld\ ed plevmusly to the people of Israel, growing strong and riding on
horses like rulers while the people of Israel and their nobles walk like
xlach on the ground’. The Attribute of Justice answered and thus said
fﬁ(\h |21 817 0 Mp): “They caused all this themselves just as a man
who dl"§ a pit at the crossroads is liable to fall in it so a people who
tI ansgressed the decree of the Memra® of the Lord and breached the fence
di the w 011d falls into the hand of the wicked king who bites them like a
QEI[)LI][

In v. Q God embles the Edomites® to enslave Israel. This, in turn, leads

to Solomon’s prophetic vision of a subservient Israel. In response, the
Aunbule of Justice explains that God has allowed.the conquest of his
pu)pk due to their refusal o obey the Memra of the LORD. This usage
of M* N is directly parallel to that found in Targ. Lam. The Attribute

of J mme ns not the agent of punishment, rather it explains why God

22.1 Targ. Qoh. 10.7-8; Peter S. Knobel, The Aramaic Bible. XV. The Targum of
the/é'l (Collegeville. MN: Liturgical Press, 1991), p. 48.

23,1 On the. difficulties of identilying the Edomites in Targ. Qoh. see Knobel,
Qohelet, p. 12. For a more general discussion, see G. Cohen, ‘Esau as Symbol in
Early f\rle(iie\':ll Thought’, in A. Altmana (ed.), Jewish Medieval and Renaissance
Slm/iv.fs* (Cambridge, MA: Harvard University Press, 1967), pp. 19-48.
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has allowed tragedy to befall his people and how such action (or God’s
allowing others to act against his people) is just.

3. Conclusions

In sum, it appears that 817 171, a figure common in midrashic liter-
ature, is a relatively rare occurrence in the targumim. In Targ. Esth. |
3.1 the Attribute of Justice asks God why he has not yet punished the
wicked Haman. God directs K17 N3 to ‘let go of him’ since Haman
was to grow powerful before he would be destroyed. This character-
ization is in keeping with that found in the midrashim, as it brings an
accusation against the wicked seeking their just punishment. Although
the book of Esther is potentially about the destruction of the Jews, it is,
in fact, a story about God’s salvation of his people. Thus the role of the
Attribute of Justice is confined to indicting Israel’s enemy. However, in
the majority of instances where the Altribute of Justice appears in the
targumim, it announces the charges against Israel. In each case, N0
R explains why God has alfowed Jerusalem/Israel to be defeated, and
the answer is always that Israel has sinned.

The nature of the Attribute of Justice in Targ. Lam. and Targ. Qoh. is
predicated by the biblical text. In Targ. Lam. it is because the biblical
text presents a clear challenge to God’s justice as the biblical author
asks, ‘How could God allow such a catastrophe to befall his chosen
people?” The targumist uses 817 {170 to answer this charge. Although
Targ. Qoh. brings this challenge to the text (perhaps precipitated by
external events such as contemporary persecution), the role of the At-
tribute of Justice is the same as that found in Targ. Lam.; it explains
that Israel has deserved her fate due to her refusal to obey the Word of
the LORD.

Within these targumim, the Attribute of Justice is not the agent of de-
struction. This is contrary to the majority of midrashic passages which
feature the Attribute of Justice. In the midrashim it is either seeking to
punish transgressors, exacting that punishment, or is being restrained
from such action by the Mercy of God (sometimes represented by the
M7 N7M). Furthermore, the Attribute of Justice rarely (if ever) speaks
in the midrashim. The figure found in the targumim is a fully person-
ified character who is granted speech and converses with God and the
audience (Lam. 2.20). By contrast, the midrashic figure is more vague,
referred to rather than heard. The figure of 8I"7 N7 in the targumim
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has a dislinclﬂ and separate identity from God. It stands beside God and

CONVErses wi(‘th him and, in the majority of occurrences, the Attribute of

Justice proclaims the sin of Israel and the justice of God’s actions.
|

‘IS SAUL ALSO AMONG THE SCRIBES?
SCRIBES AND PROPHETS IN TARGUM J ONATHAN"

Anthony J. Saldarini

In a number of passages, Targum Jonathan transforms prophets into
scribes. The most striking example is found in | Samuel 10, where Saul,
who has just been anointed king of Israel by Samuel, meets a band of
ecstatic prophets, is seized by the Spirit, and joins them in prophesying.
This manifestation of the power of God’s Spirit in Saul has been pre-
dicted by Samuel as a sign which authenticates Saul’s choice as king of
Israel. The targumist translates the biblical passage as follows:

SAnd when you enter there to the city, you will meet a band of scribes
going down from the house of feasting and before them lyres and tim-
brels and cymbals and lutes and they will be singing praise. SAnd the
spirit of prophecy from before the Lord will reside upon you, and you
will sing praise with them, and you will be changed into another man...
'0And they came there to the hill, and behold a band of scribes met him,
and the spirit of prophecy from before the Lord resided upon him, and he
sang praise in their midst. ' And everyone who knew him yesterday and
the day before saw it, and behold, he was singing praise with the scribes.
And the people said, each man to his neighbor: ‘What is this that has
happened to the son of Kish? Is Saul also among the scribes?’ '2And a
man from there answered and said: ‘And who is their master?” Therefore
it became a proverb: ‘Is Saul among the scribes?” 'YAnd he ceased from
singing praise and entered the house of feasting. '

Though the targumist replaces ‘prophets’ with ‘scribes’ here, he is not
hostile to prophecy, for he necessarily refers to prophets and prophecy
often in his translation of the Former and Latter Prophets. In fact, he

*  This paper appeared originally in H.J. Blumberg er al. (eds.), ‘Open Thou
mine Eves..." Essays on Aggadah and Judaica Presented to Rabbi William G.
Braude on his Eightieth Birthday and Dedicated to his Memory (Hoboken: Ktav,
1992), pp. 239-53, and has been reprinted in slightly revised form by the courtesy
of Temple Beth-El, Providence, Rhode Island, USA.



