THE ROLE OF 827 171 IN THE TARGUMIM

Christian M.M. Brady

i‘ 1. Rabbinic Context

helAmibutes of Justice and Mercy are well known from their rela-
Uve]y frequent appearances within the midrashim. It is somewhat sur-
prising, therefore, to realize that these figures are rarely employed within
the targumim. Furthermore, in all but one instance, it is only the At-
tribute of Justice which is found in the targumim. So, how often do they
occur in thé targumim? Specifically, what role does 87 N7, the ‘At-
tribute of Justice’, play in the targumim? As we attempt to answer these
questiom we will begin with a very brief summary of the origins and
role of the Attributes of Justice and Mercy within rabbinic literature in
general and then move on to examine the occurrences of these terms
specifically within the targumim.'

Injtially the Attributes of Justice and Mercy represented merely alter-
nate expressions of God’s traits as judge and these traits were in turn
equated with the names of God. Thus 7" (‘the LORD’) was equated
with;the Attribute of Mercy while DR (‘God’) was equated with the
Attribute oﬁ Justice. As Sifre to Deut. 3.23 states:

=}

T/ze LORD [3.24): Whenever Scripture says the LORD {mi), it refers to
lm qullt) of mercy, as in the verse, The Lord, the Lord, God merciful
‘und gracious [Exod. 34.6]. Whenever it says God [0 ‘l‘?&] it 1efers to his

\qmlnty ofJLmllce as in the verses, The cause of both pmnes shall come

]
| i
l. | For ageneral survey, see Ephraim E. Urbach, ThéSages: Their Concepts and

Beliefs (Cambridge, MA: Harvard University Press, 1995); pp. 448-61; and G.F.
Moore, Judaism in the First Centuries of the Christian Era, 1 (Cambridge, MA:
Harvard University Press, 1927), pp. 386-400. For discussion of Mesmra and the At-
tribute of Mercy, see C.T.R. Hayward, ‘Memra and the Attribute of Mercy’, Chapter
4 of his Divine Name and Presence: The Memra (Ottowa: Allenheld Osman, 1981).
The summary presented here follows Urbach’s outline of the development of the
Atlriul‘ute of Justice within rabbinic literature.
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before God [2719%; Exod. 22.8], and Thou shalt not revile God (TR
Exod. 22.27].2

Very quickly, however, the Attributes became hypostases, indepen-
dent entities whom God consults in his heavenly court.’ As the At-
tribute of Justice took on the role of ‘prosecuting attorney’ the Attribute
of Mercy, in the role of advocate appealing for clemency, became equat-
ed with God himself.* It is therefore as the agent of God’s righteous pun-
ishment that we most often find the Attribute of Justice.® Thus Leviticus

2. Sifre Deut.3.24 (§26). This translation is slightly modified from Reuven Ham-
mer’s Sifre: A Tannaitic Commentary on the Book of Deuteronomy (New Haven:
Yale University Press, 1986), p. 49. See also b. Ber. 60b; Exod. R. to 3.6; Gen. R. to
12.15, 33 and 21.7.

Hayward, however, has demonstrated that the targumim are ‘unaware’ of the
rabbinic rule that M is equated with mercy and 07198 is equated with justice.
‘Nowhere in the Targumim, so far as we are aware, is this element of justice ever
attributed to the title "“Johim; the Targumim seem completely unaware of any dis-
tinction in theological sense between YHWH and “lokim’ (Hayward, Divine Name,
p. 45). It is important to remember that Hayward's study focuses upon the acts of
justice and mercy attributed to YHWH/"“/ohfm rather than upon the figures of the
Attributes of Justice and Mercy.

3. See, e.g, Gen. R. to 1.26: ‘R. Hanina did not say thus, but [he said that]
when he came to create Adam he took counsel with the ministering angels, saying
to them, Let us make man. “What shall his character be?” asked they. “Righteous
men shall spring from him”, He answered, as it is written, For the Lord knoweth the
way of the righteous (Ps. 1.6), which means that the Lord made known the way of
the righteous to the ministering angels; But the way of the wicked shall perish: He
destroyed [hid] it from them. He revealed to them that the righteous would arise
from him, but he did not reveal to them that the wicked would spring from him, for
had he revealed to them that the wicked would spring from him; the Attribute of
Justice would not have permitted him to be created’. See also, e.g., b. Sab. 55a,
Meg. 15b, Sanh. 94a and 97b.

All translations of midrashim and talmudic texts are from Soncino Classics Col-
lection CD-ROM (Chicago: Davka Corporation, 1996), unless otherwise stated.

4. See Urbach, The Sages, pp. 460-61. In h. Meg. 15b, for example, during an
exposition of Isa. 28.5-8 a dialogue is established directly between the Attribute of
Justice and God: ‘Said the Attribute of Justice before the Holy One, blessed be he:
Why this difference between these [Israel] and the others {the nations]? The Holy
One, blessed be he, said to him: Israel busy themselves with the Torah, the other na-
also reel
through wine, and stagger through strong drink...they totter in judgment {Isa. 28.7-
8.

5. SeeLam. R.1.13.
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Rabbah spea‘ks of the Attribute of Justice as ‘acting against’ the gener-
ationof the flood, Sodom and Gomorrah, and those who worshipped
the golden calf. 61n a similar vein, Exodus Rabbah to 6.2 describes how
the Altn ibute of Justice wanted to smite Moses for his insolence at doubt-

ing 111'\[ God Would deliver Israel.

Fm this ICZNOI'I did the Attribute of Justice seek to attack Moses, as it
qays And God [@715K] spake unto Moses [6.2]. But when God reflected
that Mosés only spoke thus because of Istael’s suffering, he retracted and
%ﬂt with him according to the Attribute of Mercy, as it says: And he
said msz/zim: [ am the LORD [T, 6.2).

The midrashim also describe 817 N7 as having been active in Jerusa—
lem’s destruction. For example, in commenting on Lam. 1. 13,
9plead a net for my feet [*2317 nw7 7@ M), ‘R. Bebai of Selgu—
nieh said: 7Y indicates, “He saw that the Attribute of Justice over-
took he1” " TIYY is thus explained as a compound of ‘he saw’ (TRM)
and ‘justice’’ e

The book jof Lamentations is, in fact, a particularly fruitful text for
the nghoducnon of X171 1. In the Targum to Lamentations we find
that §°7 W{D occurs three times as a fully personified figure who is
given speech.'“ 1t was this comparatively frequent occurrence of the
NI P in Targ. Lam. that led to my present investigation. Consid-
ering|the active role played by the Attribute of Justice in the midrashim
it might be reasonable to expect that we would find it occurring with
similar frequency in the targumim. Yet, Targ. Lam. aside, the Attribute

of Justice is rarely found in these texts.
i
1

6. ' The intersecting verse is Eccl. 3.16, ‘Moreover I saw under the sun that in
the place of justice, wickedness was there, and in the place of righteousness, wicked-
ness \\;/QS there as well. See also Exod. R. to 32.11. Exod. R to 6.2 has an extended
discussion of how the Attribute of Justice wanted to smite Moses for doubting God’s
promise to deliver the Israelites from Egypt.

7.1 Exod.:5.22-23, *Then Moses turned again to the LORD and said, “O LORD,
why have you mistreated this people? Why did you ever send me? Since I first
care {o Pharaoh to speak in your name, he has mistreated this people, and you have
done nothing at all to deliver your people.”’

8. | The two halves of Exod. 6.2 are interpreted based upon the use first of
o178 and then of M.

9. | 81 i also occurs earlier in Lam. R. to 1.13 and again in Lam. R. to 2.4.
10, For another example of the Attribute of Justice speaking out see b. Meg.
15b. i
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2. Targumic Evidence

Neither the Attribute of Justice nor the Attribute of Mercy occurs at
all in Targum Onkelos, Targum Neofiti, Targum Jonathan or Targum
Pseudo-Jonathan. In fact, outside of Targ. Lam., RI"T N1 occurs only
once in Targum Qohelet and twice in Targum Esther, 1 (3.1 and 6.1).
The latter occurrence is in conjunction with the 7An7 070 and is only
attested in one MS. As we shall see, it is likely that 87 0% was not the
original reading of Targ. Esther. 1 6.1, therefore it appears that the At-
tribute of Justice only occurs five times and the Attribute of Mercy only
once in all the targumim!"!

Targum of Lamentations

Qf the three instances in Targ. Lam., in each case the Attribute of Jus-
tice announces the reasons for Israel’s suffering and punishment.'? The
Hebrew text of Lam. 1.1 is quite terse.

How lonely sits the city
that once was full of people!
How like a widow she has become,
she that was great among the nations!
She that was a princess among the provinces
has become a vassal.'?

DY "M VYT TR T AN
oD TR TRTND T
o7 M DR Y

The targumist, however, has greatly expanded this first verse of Lamen-
tations in order to set the context for the reading of the entire book.'
Targ. Lam. seeks to ensure that the audience realizes that Jerusalem
was destroyed due to Israel’s sin and not because their God has for-
saken them. Thus, we are told that Jeremiah declared Jerusalem’s pun-
ishment by comparing it with the punishment of Adam and Eve. If their

1. The corpus of targumic literature is, of course, vast and there remains the
possibility that an instance of the Attributes has missed iy notice.

12. They are 1.1,2.20 and 4.13.

13. All biblical quotations are from the NRSV unless otherwise stated.

14. Seemy ‘Targum Lamentations 1.1-4: A Theological Prologue’, in Paul V.M.
Flesher (ed.), Targum Studies. . Ernie Clarke Memorial (Atlanta: Scholars Press
forthcoming). ‘
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puni#hments are similar then the reasons for such judgment must also

be similar. Therefore, ‘the Attribute of Justice spoke and said, “Because
of thé grealijess of her rebellious sin which was within her, thus she
will (lwell alone as a man plagued with Jeprosy upon his skin who sits
alone (l\"ﬂJJT ) TR KTIN MKTD0 Y nanw 121 R’ nan my
2 AT 02 DY 10 wnonT 13D R RaM K’ 732).

|

In this case, the Attribute of Justice is not appealing to God to punish
Jerusalem, instead it is announcing the punishment that God has al-
read):" decided to mete out. We may contrast this with many of the
midrimhim where 87 070 is described as appealing for God to punish
the s‘lnnu or as carrying out that punishment. In Targ. Lam. 1.1 7712
N7 merely states what God has already decided he would do to punish
Jerusalem and why God’s decision is just. This punishment parallels
that (5[ Adam and Eve. Just as the ealing of the forbidden fruit was an
act of 1ebellllon punished with banishment, so too Israel’s rebellion
agam;sl God would result in the exile of his people from Jerusalem.

The Attribute of Justice appears again in 2.20. The biblical text is a
qlronL accusation against God, as the author cries out horrified by what
has bpal]en his people.

Look ¢ L()Rl) and consider!
“ To whom have you done this?
hould women eat their offspring,
the children they have borne?
Shauld pliest and prophet be killed

" in the sanctuary of the Lord?

'1“ ﬂ"‘L‘.J 7 IR M T R
r: fpizio) 'ﬁ‘u DD o) 1:“*1« o
‘] IR Y GIRRD TN

The l?lbll(,fll text of v. 20 contains serious charges against God. The fact
that women are driven to eat their children and priests ‘aiid prophets are
kllle{ in the sanctuary are the direct result of God's allowing this
calamity to befall his people. The targumist represents the initial argu-
menl\\\llh a tew minor changes. L

'§u o) l,md, and observe from heaven against whom have you turned.

Thus is it right for the daughters of Israel to eat the fruit of their wombs

due to starvation, fovely children wrapped in fine linen?
T NIRRT EN T2 NOEPICN 07 80D R ‘:ﬁnoh TN N
TR TR PRESID TSNP RIRW T 27D wed Yn?
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The women, we are told, are identified specifically as the ‘daughters of
Israel’ and their ‘offspring’ (@™®) are described as the “fruit of their
womb’ T11"'¥02 8. The daughters of Israel resort to cannibalism due
to starvation (N3932) and their young (and the hapax legomenon TOnBy)
are poignantly described as ‘lovely children wrapped in fine linen’." At

this point in our targum the Attribute of Justice responds to the charges,
asking,

Is it right to kill priest and prophet in the Temple of the Lord, as when

you killed Zechariah son of Iddo, the High Priest and faithful prophet in-
the Temple of the Lord on the Day of Atonement because he told you

not to do evil before the Lord?

RITD ™ ROTPR 02 5020 I o8 NN 121 8T 00 A
M3 T RN K37 RID RTY 027 PNRopT 0D 8an
LT PITIVN KOT P00 W HY KBS KA T ©TPD
o

Asin 1.1, the Attribute of Justice is employed by our targumist in order
to explain why these atrocities have been allowed to happen (o Israel. In
this instance,'¢ the targumist is recasting the biblical text (20c¢), trans-
forming its meaning by changing the identity of the speaker. The At-
tribute of Justice goes on to specify the crimes for which Jerusalem and
her people were being punished, ‘you killed Zechariah son of lddo...
because he told you not to do evil belore the LORD’. As is often the
case in rabbinic literature in general and in Targ. Lam. specifically, the
principal of 172 71D 7171 is applied and Jerusalem's punishment is
defined by her crime.

The same is true of the statement made by the Autribute of Justice in
4.13.

15. The hapax legomenon 0°NRY and the hapax legomenon "NNDN in 2.22 are
detived from either an Arabic (B. Albrektson, Studies in the Text and Theology of
the Book of Lamentations with a Critical Edition of the Peshitta Text [Studia
Theologica Ludensia, 21; Lund: C.W.K. Gleerup, 1963]. p. 120) or Akkadian root
(D. Hillers, Lamentations [AB, 7A; Garden City, NY: Doubleday, 2ud edn, 1992},
p. 98), both of which refer to child birth/rearing. It is likely that our targumist was
unaware of this etymology and so rendered both terms with *#)27, *lo swathe, wrap’
(M. Jastrow, A Dictionary of the Targumim, the Talmud Babli and Yerushalmi, anc
the Midrashic Literature [New York: Judaica Press, 1992]. p. 715h).

16. In 1.1 the Attribute of Justice's speech is not based on the biblical text.
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he At(rih;ue of Justice spoke up aud said, ‘All this would not have
uppened but for the sins of her prophets who prophesied to her false
prophecies and the iniquity of her priests who offered up burning incense
tojidols. They themselves caused the blood of the innocent to be shed in
her midst’. |

= ==

| 15:\%“1 RIIR™2) P2 9N 8T 5D O 8D Rl 121 87T B maw
m-n D) mmo‘ﬂ RO NN PORT KON NI KPR D83
ROV O D TN

Inv. 13, asin ‘;I.l and 2.20, the targumist uses the Attribute of Justice in
order Qo introduce Jerusalem’s sins. In this instance the biblical text
itself presents a reason for Jerusalem’s punishment, stating directly that
‘it was for the sins of her prophets and the iniquities of her priests, who
shed lhn blood of the righteous in the midst of her’. Considering the
conlex]. it is not surprising that our targumist proceeds to specify what
‘the sins of hér prophets” and ‘the iniquities of her priests’ were. The
pmphi\tq we are told, gave false prophecies and the priests offered sac-
rifices Lo idols. Quite simply, they did the opposite of what God had
called gach of ,rthem to do. Although it is unlikely that our targumist has
a specific incident in mind, the fact that the targum specifies that ‘they
themselves caused the blood of the innocent to be shed” emphasizes the
complete abrogation of their duties by the prophets and priests. It is the
responsibility bf these men, perhaps more than any others, to protect the
lives of the innocent and ye(, not only did they allow them to killed,
‘they themselves caused’ them to be killed.

Uu[iﬁ\'e the descriptions of the Attribute of Justice in the midrashim,
Targ. Lam. has used the figure as a spokesman rather than an agent of
destruction.'” This enables the targumist to explain why these horrible
events lhave come upon Israel and to derhonstrate that they were de-
ser ved,\snme a fundamental element of the Attribute of Justice is that its
attmm are ughlcouq even if God may temper the pumshmem with his
mercy. | Is

17. As is already found in the biblical text of Lamentations; it is God himself
who goes forth tike an enemy against his people. The targumist does not require a
mediator:other than Nebuchadnezzar (2.4).

18. 1t is important o note that the Attribute of Mercy does not appear in Targ.
Lan. In {act. a consistent theme of the book of Lamentations which is extended in
Targ. Lam. is that for Jerusalem there is no comforter and there is no mercy (see

2, 9; 2.}13, ele.). She is denied all solace in her mourning. God himself has no
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Targum of Esther [

RI™T 11711 occurs twice in Targ. Esth. 1 at 3.1 in all MSS and at 6.1 in one
MS variant. The targum to 6.1 begins with the cry of the women from
the house of Israel being heard in heaven, and God asks, ‘What is this
voice of young goats that I hear?’

Then the attribute of compassion replied, saying as follows [0 My
OOAR 121 1"r]: It is not the voice of young goats that you hear but the
voice of women from the house of Israel who are destined to be killed
upon the decree of the wicked Haman.'®

Only one MS, Paris Heb. 110 of the Bibliotheéque Nationale,* includes
the Attribute of Justice and reads NN 121 117 87T 070 MY, The
targum goes on to tell how God has mercy upon his people, and such a
context is a strong indication that the majority reading, which does not
include K171 17N, is probably correct. Targ. Esth. 1 to 6.1 does, there-
fore, present us with an example of the "r1 N1 withia the targumim,
but it is an isolated appearance.

The occurrence of RI™1 12 in 3.1 is, however, certain and plays a
role similar to that found in Targ. Lam.

After these things, the attribute of justice entered before the Master of
the World and thus it said [DTp 87 N N2 R XN N2
IR 101 Now ) 1127]: Did not the wicked Haman descend and go up
from Susa to Jerusalem to abolish the rebuilding of the Temple; and now
King Xerxes has promoted Haman, son of Hammedatha, who is descen-
dant from Agag, son of the wicked Amalek, and has appointed him chiel
over everything and established his throne over those of all the princes
that are with him. Replied the Master of the World and said as follows. I
do not wish to destroy him from the world as long as he is not {yet]
known in the world, let go of him until he will become great and known
among all nations, then will I punish him for ail the oppression that he
and his ancestors have done to the people of the house of Israel.?!

The additions found in Targ. Esth. 1, like the midrashim found in Esr.
R., ascribe to Haman a role in obstructing the reconstruction of the
Temple. In the targum we are given a glimpse into the heavenly court

mercy in exacting his punishment. See Lam. 2.17, for example: ‘le destroyed and
had no mercy’.

19. Bernard Grossfeld, The Aramaic Bible. XVIIL. The Two Targums of Esther
(Edinburgh: T. & T. Clark, 1991), p. 69.

20. Grossfeld, Esther, p. 2.

21. Grossfeld, Esther, p. 51.
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where the Atlnbute of Justice comes before God to ask why he has not
already desu oyed such a wicked man. God responds that he first wants
him to be made great so that all the nations might know of his downfall.

Itis unpmtam to note that God instructs K™ 17 to ‘let go of him until
he mll becoine great’, implying that the Attribute of Justice was prepar-
ing (o enadjudgment upon Haman.

In]this paésa‘ge, we find R17 N2 in a role similar to that of both
Targ. Lam. and the midrashim. As in Targ. Lam., the Attribute of Jus-
tice declareg the sins committed by the offender. He reminds God that
not only did' Haman try to ‘abolish the rebuilding of the Temple’, but he
was also descended from Agag, ‘son of the wicked Amalek’. Unlike the
role played by N7 N in Targ. Lam., but similar to what we find in
the rest of the rabbinic corpus, it is implied in this text that the Attribute
of Justice will be the agent of Haman’s destruction.

Imgiml of Qo/ze/e
Finally, in Taz 8. Qol. 10.8 we again find the Attribute of Justice pro-

viding an explanauon for Israel’s suftering.
|

Snk)mnn sml by the spirit of prophecy, ‘I have seen the people who were
cnsld\ ed plevmusly to the people of Israel, growing strong and riding on
horses like rulers while the people of Israel and their nobles walk like
xlach on the ground’. The Attribute of Justice answered and thus said
fﬁ(\h |21 817 0 Mp): “They caused all this themselves just as a man
who dl"§ a pit at the crossroads is liable to fall in it so a people who
tI ansgressed the decree of the Memra® of the Lord and breached the fence
di the w 011d falls into the hand of the wicked king who bites them like a
QEI[)LI][

In v. Q God embles the Edomites® to enslave Israel. This, in turn, leads

to Solomon’s prophetic vision of a subservient Israel. In response, the
Aunbule of Justice explains that God has allowed.the conquest of his
pu)pk due to their refusal o obey the Memra of the LORD. This usage
of M* N is directly parallel to that found in Targ. Lam. The Attribute

of J mme ns not the agent of punishment, rather it explains why God

22.1 Targ. Qoh. 10.7-8; Peter S. Knobel, The Aramaic Bible. XV. The Targum of
the/é'l (Collegeville. MN: Liturgical Press, 1991), p. 48.

23,1 On the. difficulties of identilying the Edomites in Targ. Qoh. see Knobel,
Qohelet, p. 12. For a more general discussion, see G. Cohen, ‘Esau as Symbol in
Early f\rle(iie\':ll Thought’, in A. Altmana (ed.), Jewish Medieval and Renaissance
Slm/iv.fs* (Cambridge, MA: Harvard University Press, 1967), pp. 19-48.
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has allowed tragedy to befall his people and how such action (or God’s
allowing others to act against his people) is just.

3. Conclusions

In sum, it appears that 817 171, a figure common in midrashic liter-
ature, is a relatively rare occurrence in the targumim. In Targ. Esth. |
3.1 the Attribute of Justice asks God why he has not yet punished the
wicked Haman. God directs K17 N3 to ‘let go of him’ since Haman
was to grow powerful before he would be destroyed. This character-
ization is in keeping with that found in the midrashim, as it brings an
accusation against the wicked seeking their just punishment. Although
the book of Esther is potentially about the destruction of the Jews, it is,
in fact, a story about God’s salvation of his people. Thus the role of the
Attribute of Justice is confined to indicting Israel’s enemy. However, in
the majority of instances where the Altribute of Justice appears in the
targumim, it announces the charges against Israel. In each case, N0
R explains why God has alfowed Jerusalem/Israel to be defeated, and
the answer is always that Israel has sinned.

The nature of the Attribute of Justice in Targ. Lam. and Targ. Qoh. is
predicated by the biblical text. In Targ. Lam. it is because the biblical
text presents a clear challenge to God’s justice as the biblical author
asks, ‘How could God allow such a catastrophe to befall his chosen
people?” The targumist uses 817 {170 to answer this charge. Although
Targ. Qoh. brings this challenge to the text (perhaps precipitated by
external events such as contemporary persecution), the role of the At-
tribute of Justice is the same as that found in Targ. Lam.; it explains
that Israel has deserved her fate due to her refusal to obey the Word of
the LORD.

Within these targumim, the Attribute of Justice is not the agent of de-
struction. This is contrary to the majority of midrashic passages which
feature the Attribute of Justice. In the midrashim it is either seeking to
punish transgressors, exacting that punishment, or is being restrained
from such action by the Mercy of God (sometimes represented by the
M7 N7M). Furthermore, the Attribute of Justice rarely (if ever) speaks
in the midrashim. The figure found in the targumim is a fully person-
ified character who is granted speech and converses with God and the
audience (Lam. 2.20). By contrast, the midrashic figure is more vague,
referred to rather than heard. The figure of 8I"7 N7 in the targumim
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has a dislinclﬂ and separate identity from God. It stands beside God and

CONVErses wi(‘th him and, in the majority of occurrences, the Attribute of

Justice proclaims the sin of Israel and the justice of God’s actions.
|

‘IS SAUL ALSO AMONG THE SCRIBES?
SCRIBES AND PROPHETS IN TARGUM J ONATHAN"

Anthony J. Saldarini

In a number of passages, Targum Jonathan transforms prophets into
scribes. The most striking example is found in | Samuel 10, where Saul,
who has just been anointed king of Israel by Samuel, meets a band of
ecstatic prophets, is seized by the Spirit, and joins them in prophesying.
This manifestation of the power of God’s Spirit in Saul has been pre-
dicted by Samuel as a sign which authenticates Saul’s choice as king of
Israel. The targumist translates the biblical passage as follows:

SAnd when you enter there to the city, you will meet a band of scribes
going down from the house of feasting and before them lyres and tim-
brels and cymbals and lutes and they will be singing praise. SAnd the
spirit of prophecy from before the Lord will reside upon you, and you
will sing praise with them, and you will be changed into another man...
'0And they came there to the hill, and behold a band of scribes met him,
and the spirit of prophecy from before the Lord resided upon him, and he
sang praise in their midst. ' And everyone who knew him yesterday and
the day before saw it, and behold, he was singing praise with the scribes.
And the people said, each man to his neighbor: ‘What is this that has
happened to the son of Kish? Is Saul also among the scribes?’ '2And a
man from there answered and said: ‘And who is their master?” Therefore
it became a proverb: ‘Is Saul among the scribes?” 'YAnd he ceased from
singing praise and entered the house of feasting. '

Though the targumist replaces ‘prophets’ with ‘scribes’ here, he is not
hostile to prophecy, for he necessarily refers to prophets and prophecy
often in his translation of the Former and Latter Prophets. In fact, he

*  This paper appeared originally in H.J. Blumberg er al. (eds.), ‘Open Thou
mine Eves..." Essays on Aggadah and Judaica Presented to Rabbi William G.
Braude on his Eightieth Birthday and Dedicated to his Memory (Hoboken: Ktav,
1992), pp. 239-53, and has been reprinted in slightly revised form by the courtesy
of Temple Beth-El, Providence, Rhode Island, USA.



