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I will not only look for explicit historical references, but, 1 will also take
into account the development of the aggadic features of the targum as
well. That is to say, when an aggadah found within our targum can be
compared with one found within a midrashic collection, the ferminus
a quo may often be established for the aggadah, if not for the targum
itself. In order to facilitate such an assessment I will follow a general
chronological order in analyzing the midrashic sources.™

Targ. Lam. 1.1-4: A Theological Prologue®
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A quick survey of the literature regarding the date of Pesikta Rabbati (Pes. R.)
proves that such is not the case.

1 have followed the majority view on the dating of the rabbinic sources as
found in H.L. Strack and G. Stemberger, Introduction to the Talmud and Midrash
(Edinburgh: T. & T. Clark, 1991). The dates of most rabbinic texts are still hotly
debated so all dating based nupon comparison with the rabbinic material must be
considered tentative.

%The following translation is the author’s based upon Urb. 1 with corrections
where noted. The words in italics indicate the targumic additions to the Hebrew
text.
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LJeremiah the Prophet and High Priest told how it was decreed that
Jerusalem and her people should be punished with banishment and that
they should be mowrned with ‘ekeh. Just as when Adam and Eve were
punished and expelled from the Garden of Eden and the Master of the
Universe mourned them with “ekah.

The Attribute of Justice spoke and said, ‘Because of the greatness of her
rebellious sin which was within her, thus she will dwell alone as a man
plagued with leprosy wpon his skin who sits alone.’

And the city which was full of crowds and many peoples has been emptied
aof them and she has become like a widow. She who was great among
the nations and a ruler over provinces which had brought her tribute has
become lowly again and gives head taz to them from thereafter.

2 When Moses the Prophet sent messengers to spy out the land the mes-
sengers returned and gave forth o bad report concerning the land of Is-
rael. This was the night of the ninth of Ab. When the people of the House
of Israel heard this bad report which they had received concerning the land
of Israel, the people lifted up their voice and the people of the House of
Israel wept during that night. Fmmediately the anger of the Lord was
kindled against them and he decreed that it should be thus in that night
throughout their generations over the destruction of the Temple.

When it was told through prophecy to Jeremiah the High Priest that
Jerusalem would be destroyed at the hand of the wicked Nebuchadnezzar
unless they repented, he immediately entered and rebuked the people of
the House of Israel, but they refused to accept it. Therefore the wicked
Nebuchadnezzar entered and razed Jerusalem and set fire to the Temple
on the ninth day in the month of Ab. On that night, the Congregation of
Israel wept bitterly and her tears flowed down her cheeks. There was no
one to speak comfortingly to her kieart from among all her idols which
she loved to follow after. As a result, all her friends were wicked to her;
they turned against her and became her enemies,

*The House of Judah went into exile because they were oppressing the
orphans and the widows and because of the great servitude to which they
were subjecting their brothers, the sons of Israel, who had been sold to
them. And they did not declare freedom to their servants and handmaids

% Found in Lagarde and necessary in order to match MT.



22 Journal for the Aramaic Bible 1 (1999)

who were of the seed of Israel. As a result they themselves were delivered
into the hand of the nations. And the Congregation of the House of Judah
dwells among the nations and finds no rest from the hard labor to which
they subject her. [All who pursued her overtook her]®” as she was hiding
in the border regions and they persecuted her.

4 All the while that Jerusalem was built, the sons of Israel refused to go
up to be seen before the Lord three times a year. Because of Israel’s sins
Jerusalem was destroyed and the roads to Zion are made mournful, for
there is no one entering her at the time of the festivals. All the gates
are desolate and her priests groan because the sacrifices have ceased. Her
virgins mourn because they have stopped going out on the fifteenth of Ab
and on the Day of Atonement (which is on the tenth day of Tishri) to
dance the dances. Therefore she too is very bitter in her heart.

When first encountering Targ. Lam. one is struck by the extensive
amount of midrashic material that the targumist has accumulated in
the first four verses of ch. 1. As a result, Targ. Lam. has often been de-
scribed as being extremely paraphrastic, to such an extent that Sperber
was led to claim that the targumim to the Megillot ‘are not Targum-
texts but Midrash-texts in the disguise of Targum’.*® This is something
of an overstatement, although at first sight Targ. Lam. does seem to be
‘top heavy’ with liberal additions of midrashim in the first chapter and
relatively few in the last four. This is, in fact, only partially true. On
closer examination it becomes clear that Targ. Lam. actually sustains
rather vigorous, although often subtle, exegetical activity throughout
the text.”® A closer look at ch. 1 of the targum reveals that the vast bulk
of additional material is to be found in the first four verses. My present
concern is to determine how this peculiar structure came about and,
in particular, does the present form of the targum have any bearing on
its historical development?

When the material added to the first four verses is examined it
becomes clear that each addition serves to support one exegetical pur-
pose: the destruction of Jerusalem was the direct result of Israel having
sinned greatly. In v. 1, the targumist uses the consonantal similarities
between 72K of Lam. 1.1 and n2'® (‘“Where are you?’) of Gen. 3.9 in
order to compare the manner and method of Jerusalem’s punishment

S"Found in Lagarde and necessary in order to represent all of MT.

A, Sperber, The Bible in Aramaic. IN.A. The Hagiographa (Leiden: E.J. Brill,
1968), p. viii.

5% An extensive study of these midrashic additions is beyond this work, but see
my ‘Targum Lamentations 1.1-4: A Theological Prologue’, in P.V.M. Flesher (ed.),
Targum Studies, 111, Ernie Clarke memorial (Atlanta: Scholars Press, forthcoming),
for a more detailed discussion of this passage.
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with that of Adam and Eve when they were expelled from the Garden
of Eden. This midrash is found in several sources including Pes. K.
15, Gen. R. 19.9, and Lam. R. Proem 4, all of which are early sources
dating to the fifth century cE. Finally, the targumist tells us that the
Attribute of Justice reported her great sinfulness and she was evicted.
Like Adam and Eve's banishment from Eden, Jerusalem’s punishment
and the banishment of her people was deserved.

In v. 2 an aggadic tradition based upon Num. 14.1 (and also found
in Num. R. to 14.1; b. San. 104b; and b. Ta’an. 29a) is inserted that
attributes God's decision to allow Jerusalem to be destroved to the Is-
raclite’s lack of faith that God would deliver Canaan into their hands.
The connection between Lam. 1.2 and Num. 14.1 is based upon the sim-
ilarity between the Hebrew phrase 7%"52 n122n 122 of Lamentations and
¥ 79792 oem 102 of Numbers. As with the midrash from Targ. Lam.
1.1, there are several parallels within rabbinic literature, the earliest of
which is Lam. R., again from the fifth century cg.%

In v. 3 the targumist reads the text back upon itself. Where MT
reads, ‘Judah has gone into exile with suffering and hard servitude’,
the targum tells us that it was because Judah had caused widows and
orphans to suffer and because they had levied excessive servitude upon
their brothers that Judah went into exile. Here the targumist does not
appear to be alluding to any midrashic source, but rather he relies
upon the biblical text itself. By identifying Judah’s sins as oppression
of the orphans and widows, the targumist calls to mind verses such as
Exod. 22.22-24, Jer. 7.6, 22.3 and Jeremiah’s plea to the Lord that,
since they had not helped the widow and the orphan, ‘therefore give
their children over to famine, hurl them out to the power of the sword,
let their wives become childless and widowed' (Jer. 18.21).

Finally, in v. 4 MT is expanded to complete the catalogue of Judah's
sins and has no overt connection with other rabbinic sources. Instead,
the principle of 77 71> 770 is applied. Just as Judah had sinned,
so was she punished. Since even when Jerusalem stood the Israelites
refused (Y29) to go up for the appointed festivals, so now ‘the roads
to Zion are made mournful, for there is no one entering her for the
festivals’.

50See Num. R. to 14.1; Lam. R. Proem 33 and ad. loc.; Lagach Tob ad loc., b.
San. 104b; and b, Ta‘an. 29a. The Mishnah (Ta‘an. 4.6.) also mentions this incident
as one of the five tragedies that occurred to ‘our ancestors’: WM2aR S M3 282 7PN
PORD 100" RO,
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It is important to note that none of these four verses in the Bible is
especially problematic in theological terms. Unlike elsewhere in Lam-
entations, God is not here described as ‘an enemy’ (2.4) nor is he de-
picted in the role of persecutor (2.1, 2; 4.16). These verses are emotive
and compelling, but they are not particularly worthy of explanation;
so why did the targumist expend so much time and effort on these four
verses? When we consider the distribution and the theological meaning
of the additions we find that the targumist has created a theological
prolegomenon to Lamentations. The biblical text of Lamentations is
one of grief and pain, and later in the book God is accused of being
an enemy and bringing destruetion down upon Jerusalem. This picture
does not sit easily with the targumist so he inserts additional material
at the beginning of the targum in order to provide his audience with
the proper context within which they are to interpret the text. It is
likely that even if the entire seroll of Lamentations were not read in
the service, the reading would have begun with ch. 1. Accordingly, we
can compare this trait of Targ. Lam. with the Palestinian targumim
and their habit of introducing sedarim with midrashic expansions. This
peculiar form of Targ. Lam. is therefore best understood as the result
of its use within the synagogue.

The Ninth of Ab Service

There are other expansions, found elsewhere in the text, that are of
parficular relevance to this current enquiry. Targ, Lam. 2.19 is particu-
larly intriguing and suggestive of a possible reconstruction of the ninth
of Ab service.®!

Arise, O Congregation of Israel dwelling in exile, Busy yourself with
Mishnah in the night, for the Presence of the Lord is dwelling before you,
and, with the words of Torah at the beginning of the morning watch. Pour
out like water the crookedness of your heart and turn in repentance. And
pray in the House of the Congregation before the face of the Lord. Raise
your hands to him in prayer for the life of your children who thirst with
hunger at the head of every open market.

Targ. Lam. 2.19 identifies the subject of ‘Arise!” ag the ‘Congregation
of Israel dwelling in exile’. This indicates that the targum is aimed at
Jews scattered throughout the ancient world, rather than at those who

81 Since we do not possess clear evidence of how the ninth of Ab was commem-
orated, any suggestions made will remain speculative.
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live in Jerusalem or Palestine. When considering the two main possible
contexts for this targum, it is ironic that within this one verse we should
find reference to both the study of Mishnah and Torah as well as the
entreaty that they should go and pray in the synagogue! As is the case
elsewhere in the targum, the audience is encouraged to repent and seek
the Lord’s forgiveness, but in this case the targumist also prescribes
the study of Mishnah and Torah. Since the establishment of both the
school and the synagogue are very early within our time frame, this
information is of little use in dating the text. It does, however, suggest
that by the final redaction of Targ. Lam. the text may have been used
in both the Bet Midrash and the synagogue.

The fact that the audience is called to get up and study Mishnah
at night may suggest a break in the ninth of Ab service. Soferim 42b
states that ‘some [congregations| read the Book of Lamentations in
the evening while others postpone it to the [following] morning’.%* Or
perhaps some congregations did both. Targ. Lam. 2.19 may represent
a liturgical device for announcing to the congregation a transition in
the service from the reading of Lamentations to the study of Mishnah
(presumably they would have read to the end of ch. 2, which ends on
a positive note, ‘may youn declare freedom to your people, the House
of Israel, by the Messiah King’). They would then return the following
morning to finish the reading of the Book of Lamentations. While this
reconstruction of the structure of the ninth of Ab service must remain
purely speculative and these references to study would be appropriate
in any context within rabbinic Judaism, it is not unreasonable to sug-
gest that 2.19 reflects an annual vigil during which the congregation
would study Mishnah at night (‘such parts which he does not usually
study’)® and would conclude their night of remembrance with a Torah
reading the following morning.

It was observed carlier that, when one views the work as a whole,
there is very little material added to the last four chapters of Lam-
entations. Chapter 3 is a prime example, in that it is extremely literal
throughout all 66 of its verses with the exception of v. 28 In MT, 3.25-
30 is an encouragement to those who suffer, saying that ‘it is good to
wait quietly for the salvation of the Lord; it is good for a man to bear
the yoke while he is young; let him sit alone in silence for the Lord has
laid it upon him'. In the targum the verse reads,

52Gee above.
634, Ta'an. 30a.
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Let him sit alone and be silent, bearing the corrections which have come
upon him, for the sake of the unity of the name of the LORD, which have
been sent to punish him for the minor sins which he has committed in
this world, until he have mercy uwpon him and lift them from him so that
he may receive him perfected in the World to Come.

The targumist takes this theme and extends it by identifying what
the Lord has ‘laid upon him’ as ‘the corrections’ intended to allow his
sins to be expiated in this world so that ‘[the Lord] may receive him
perfected in the world to come’. This concept of the expiation of sing
is rather advanced and its tone of encouragement makes it suitable
for any context, but it would certainly be appropriate for a synagogal
service the aim of which is repentance and reflection.

Finally, in 4.21-22 we find an extremely complex reference to Con-
stantinople, Edom and the Edomites, Rome and Italy, Persians, and a
group referred to as the ‘Parkevi’ ("x172).

?'Rejoice and be of good cheer Gonstantinople, city of wicked Edom,
which s built in the land of Armenia with large forces from the people
of Bdom. Retribution is aboul to come upon even you, and the Parkevi
will destroy you and the accursed cup shall pass to you aend you shall
become drunk and exposed.

22 And after this your iniquity will be finished, O Congregation of Zion.
But you will be freed by the hands of the Messioh King and Elijah the
High Priest and the LorD will no longer exile you. And at that fime 1
will punish your iniquities, wicked Rome, built in Italy and filled with
crowds of Edomites. And the Persians will come and oppress you and
destroy you for your sins have been made known before the LORD.

Alexander has identified this last group with the Parthians and argues
against emending the text to "xo70.5" He goes on to suggest that the
text we now have was originally two alternative readings of 4.21, which
have both been incorporated into the text by a confused scribe, Alex-
ander argues that the dates and events alluded to are likely to be the
conflicts over Armenia between Rome and Parthia (third century cg)
and between Byzantium and Sassanian Persia (early seventh century
CE).* However one interprets this difficult passage, the latest event

84p.S. Alexander, *The Toponomy of the Targumim' (D.Phil., Oxford, 1974), pp.
110-12.

65 Alexander, “Toponomy’, p. 112. “There are elements which relate to the conflict
between Byzantium and Sassanian Persia over Armenia (RISmwnp [v. 21]/mern s
[v. 21]/"&e7a]v. 22]); there are other elements, however, which allude to the conflict
between Rome and Parthia over Armenia (017 [v. 22]/A80008 [v. 21]/072 [v.
21]). A reference to the earlier struggle has been redefined to apply to the latter.’
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referred 'to is the seventh-century CE conflict between the Byzantine
Empire and Sassanian Persia. For this reason Komlosh dates Targ.
Lam. to between 600 and 629 (when Jerusalem was recaptured from
Sassanian Persia).%

Regardless of the historical context it is clear that our targumist
expected God to bring retribution upon Israel’s enemies and free Jer-
usalem. ‘And after this your iniquity will be finished, O Congregation
of Zion. But yvou will be freed by the hands of the Messiah King and
Elijah the High Priest and the LORD will no longer exile you.” The lib-
eration of God’s people will be accomplished by the ‘Messiah King',%
but in this instance he is aided by Elijah the High Priest.® Landauer
views this reference to Elijah as High Priest as evidence for dating
Targ. Lam. to the Islamic period since the only other texts that refer
to Elijah in this manner are found in Targ. Ps.-J., the final redaction
of which took place no earlier than the seventh century cg.*® This does
not militate against an earlier date, since Targ. Ps.-J. contains mater-
ial that is much earlier and it seems certain that Targ. Lam. does as
well. But when considered in combination with the conflict between
Sassanian Persia and the Byzantine Empire, we have sufficient evid-
ence to suggest that Targ. Lam. was redacted in the seventh century CE
and may have had particular importance for Jews in the region most
affected by these conflicts, that is, northern Mesopotamia.™

%Y. Komlosh, The Bible in the light of the Aramaic Translations (Tel-Aviv:
DVIR. 1973) (Hebrew), p. 90.

"7For a similar statement of deliverance by the ‘Messiah King’, see Targ. Lam.
222

It should be noted that Urb. 1 reads y'2%7 xmn ®2%27 27 5p pphenm
X237 X2, but De Lagarde and the Walton Polyglot both read ¥%81. YT does not
contain these additions. The fact that the Messiah is listed first is probably not
an indication that the targumist believed that the Messiah would arrive before his
herald Elijah, contra Levine, The Aramaic Version, p. 176. The role of Elijah in
ushering in the Messianic age is well known and beyond the scope of this study.
For ample citations see Louis Ginzberg, The Legends of the Jews, IV (Philadelphia:
JPS, 1968), pp. 195-235, and the accompanying notes in volume 5.

598, Landauer, ‘Zum Targum der Klagelieder’, in C. Bezold (ed.), Orientalischer
Studien Theodor Nildeke I, [Giessen: Alfred Topelmann, 1906], p. 506. This article
contains variant readings from MSS Parma 3218, 3231, 2867, 3235, 3189; Kennicott
198; The Complutensian Polyglot (1514-7); and quotations from the Arukh. The
major sources for this tradition are found in Targ. Ps.-J. (Exod. 6.18, 40.10 and
Num. 30.4). For the dates of Targ. Ps.-]. see Alexander, ‘Jewish Aramaic Transla-
tions’, p. 219.

"0 Although one must be cautious in employing an ‘argument from silence’, it
may be significant, and further justification of dating the targum to the first half
of the seventh century CE, that there is no reference to Arabs or Muslims.
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Conelusions

The historical development of Targ. Lam. was undoubtedly long and
complex. Any date, provenance or Sitz im Leben offered must therefore
remain tentative. This does not, however, mean that such investigation
is not fruitful. Indeed, even if the following suggestions concerning the
development of Targ. Lam. must remain somewhat speculative, this
study has revealed much about the character and nature of Targ. Lam.
Like all targumim, Targ. Lam. contains passages that have been expan-
ded greatly and some that have been rendered more or less verbatim.
What makes this targum unique is the distribution of its material.
Targ. Lam. has been massively re-worked at the beginning in order to
provide a theological prologue while the rest of the text is largely wer-
batim in its rendering. This expansive prologue would be most affective
in a synagogal setting. The congregation would have consisted of men,
women and children and, although at least some of the men would have
received training in the Bet Midrash, none of the women or children
would have had the necessary theological training to enable them to
understand the Book of Lamentations ‘properly’. In order to prevent
them from coming to any erroneous conclusions concerning the nature
and character of God, the targumist introduces the text with a series of
aggadot, which convey the fundamental message that no matter what
God did in punishing Israel, she deserved it because she had ‘sinned
greatly’. These additions have parallels in midrashim dating from the
fifth century CE.

On the other hand, the vast majority of the text is remarkably lit-
eral in its rendering of the Hebrew and, as I noted earlier, a verbatim
translation is ideal if the purpose of the translation is to try to teach
students biblical Hebrew. This is tempered, however, by the fact that
the Aramaic of Targ. Lam. is a mixed dialect and probably does not
represent a spoken form of Aramaic. It should also be remembered that
some of the midrashim that are present in Targ. Lam. are extremely
graphic depictions of the horrors of war and may not have been ap-
propriate for young school boys.™ Thus if Targ. Lam. was used in a

"I For example, Targ. Lam. 1.15: * The Lord has crushed all my mighty ones within
me; he has established a time against me to shatter the strength o my young men.
The nations entered by decree of the Memra of the LORD and defiled the wirgins
of the house of Judah until their blood of their virginity was caused to flow like
wine from a wine press when a man is treeding grapes and grape-wine flows.” Such
intensification of the biblical text may represent a sermonic element as the tar-
gumist sought to emphasize the penalties of sin. It must also be pointed out that
presumably the school children would also be in the synagogue, so they would still
be exposed to the graphic texts.



BRrADY Targum Lamentations 29

school setting, it would have been more appropriate for the Bet Mid-
rash rather than the Bet Sefer. Furthermore, the expansions found in
2.19 and 3.25-28 are ambiguous, but appropriate within a Bet Midrash
setting where Mishnah was studied.”

Targ. Lam. represents a relatively literal rendering of the biblical
text, but with certain key midrashic additions. An explanation for this
unique form may be found in the historical development of Targ. Lam.
Considering the date of the midrashic parallels and the rather late date
at which the Book of Lamentations was institutionalized as part of the
ninth of Ab service, it seems likely that the book was originally studied
in the Bet Sefer with a primarily (or perhaps even completely) literal
translation, which aided them in learning both the content of the book
and the biblical Hebrew in which it was originally written. This is likely
to have begun as early as the first schools and possibly in Palestine. A
targum to Lamentations may also have been used privately, possibly
by the ‘Mourners for Zion'. Later, when the Book of Lamentations
was incorporated into the synagogal service, the targum was expanded
and, to a certain extent, rewritten. Much of the expanded material
flows well and does not appear to indicate that it was just ‘cut and
pasted’ into the text, but rather a thorough redaction has taken place
which resulted in a remarkably unified work. The MSS that have been
preserved represent this later stage of development and, considering
the historical references found in 4.21-22, this final redaction may have
taken place in the region of northern Mesopotamia during the seventh
century CE.

"See Kasher, ‘The Aramaic Targumim’, pp. 81-82.






